But researchers of the Bathory era had focused largely on the king's wars against Muscovy. And no attempt has been made to interpret the content of published propaganda, with the main emphasis being put on its form, whereas ephemeral prints published during the war are the most interesting example of a polemic between the king and nobility and the townsmen. A thesis could be put forward that in the background of this controversy is a question about the nature of relationship between Danzig and the Commonwealth, examined within the context of the political system of the latter and the problem of the right of resistance.
The right to resistance is one of the most interesting problems related to political culture and philosophy. The article on the right of the nobility to renounce allegiance to the king was included into the Pacta Conventa, and thus it played the role of pillar of the legal system in the state. Most often, historians have been looking for its sources in Polish medieval political thought. 5 In the face of lack of studies on reception of Western European political theories in the Commonwealth it is difficult to specify an alternative concept in historiography, which would indicate other sources of this thought; a question about the influence of the Monarchomachs was posed years ago by Czesław Chowaniec, but he did not leave the sphere of assumptions. 6 The problem has recently been brought up by Henryk Gmiterek, who put forward a thesis that the popularity of the Reformed Evangelical Church -and not the Lutheran one -among noblemen was related to the lack of the right of resistance in the Lutheran doctrine: only Calvinism was able to provide sufficient arguments supporting the right to resist the magnate elite. But, in the light of the above reflections, it is impossible to agree to this hypothesis, which is based on a premise that the impact of the Reformation of the nobility was only superficial, and Protestant doctrines were used only as tools in their fight against magnates and had no influence on religious beliefs of noblemen. 7 It is impossible to agree with these suppositions, unsubstantiated by sources, and it is necessary to return ad fontes, trying to include research results into the comprehensive picture of political and legal system of the Commonwealth.
The present text, after presenting the source basis and a short description of rules of functioning of ephemeral prints issued during the Danzig war, places special focus on those elements of the argument which were directly related to the political system of the Commonwealth. Primarily, on the interpretation of social contract, understood both as a union of citizens constituting the state, and as a contract between the subjects and the monarch. A second issue is the place occupied by the city within the political system of the Commonwealth, and here an attempt was made to reveal the relationship between the image of the city and justification of the right of resistance. Finally, it is demonstrated how the "ignorance" Sebastian Petrycy was talking about became a political argument. For both sides referred to a differently constructed vision of the noble republic.
2.
There have been circa 45 works found, which were written during the war or are directly related to it. These texts could be generally categorized into four groups: Danzig propagandistic writings aimed against the king; writings of the royal camp against the rebelling city; occasional poetry composed in relation to the war; and ephemeral prints of informational character. The texts belonging to the last two categories were, of course, anonymous, while it has proven to be possible to identify a majority of authors of the writings from the two first categories.
The anti-Danzig texts do not form a comprehensible whole. A part of them was written on commission and was playing a propagandistic role. Franciszek Mincer, however, published an account which is an example of anti-Danzig print which could not be regarded as Bathorian because of its mild criticism of the king's actions. 8 On the other hand, one of these texts, which originated in Danzig and was published by the community in opposition to the city council, is clearly on the king's side 9 . 12 were composed. Among the printers, it was Melchior Nering who published the greatest number of these texts, including Łasicki's work and speeches addressed to the Danzigers.
13 Surprisingly, he published more than Łapczyński, who printed only two works by Nidecki 14 . The Danzig prints are written mainly in German and in their majority were issued for the first time either in Danzig or in Konigsberg, chiefly in Jakub Rhode's printing office. Their authors were generally anonymous. Some of the texts stand out above the rest, including: Declaratio vera quibus de causis ordines civitatis… (a contemporary German translation: Grundliche Erklerung aus was Ursache…) and an appendix to this print (Appendix, also translated as Anhang). 15 Probably both were written with the thought of entering into negotiations with the king by the agency of the emperor and princes of the Reich in April and in the end of July and early August 1577.
Not going into complex problems of the language and techniques of propaganda, the analysed material allows us to put forward a thesis that in the case of all works it is possible to speak about propaganda through facts, for they referred to real events and documents. The choice of this strategy led occasionally to a paradox situation, when both sides of the conflict issued the same document -like in the case of Nidecki's text and part of the Grundliche Erklerung -hoping it would support their standpoint.
These works were addressed probably to princes and the emperor of the Reich, the nobility of the Commonwealth and the noblemen and princes of Western Pomerania. In numerous places the publishers of the Grundliche Erklerung turned to unparteischen Leuten, that is impartial people, uninvolved in the conflict. They probably had in mind witnesses of the conflict with the king, who were living in the territory of the Reich. 16 A direct cause of this print was, as it could be supposed, a meeting of the princes and electors of the Reich planned on August of 1577 in Frankfurt on the Main. According to Paul Simson, in May of that year Johann von der Linde was released from prison in Mecklenburg and he established diplomatic contacts with the ruler of Denmark, then with the towns of the Hanseatic League. In July, on the other hand, the council sent Johann Boccacius to Emperor Rudolf II with their request that the peace talks between the king and Danzig were held in Frankfurt before the Estates of the Reich. 17 It was probably to the nobility of Pomerania that a text written in the Niederdeutsch dialect was addressed, 18 for it was the dialect used in the principalities of Western Pomerania until the end of the 16 th century. 19 Nota bene, the active participation of the Pomeranian nobility in the war on the side of Danzig -despite the objection of John Frederick and Duke Barnim X -is a well-known fact in the literature on the subject. 20 The fact that Bathorian texts were printed mainly in Latin, and Danziger ones -in German, does not mean that they were addressed only to the elite. As it has been observed, some Danzig publications were issued with the thought of princes of the Reich and the emperor as their audience. On the other hand -a royal leaflet addressed to the townsmen gathered in front of the City Hall was written both in German and in Latin. 21 Thus, we have reasons to believe that the Latin language was not the only distinguishing feature of social elites.
3.
In the light of texts published by the both sides of the conflict, King Stephen Bathory and Danzig, a main moot point was the character of political system of the Commonwealth. The Danzigers were willing to emphasise its federalist aspect, according to which the state was a compact between equal political units directly subjected to the monarch. This made it necessary for the election to obtain consent from each member of the federation and was directly related to the oath sworn by King Stephen Bathory. The burghers, however, thought this was not a sufficient guarantee and protection, since their representatives were not present in Cracow during the ceremony of coronation and swearing in of the new king. The royal party, on the other hand, took the position of the superiority of the state over the united organisms. No part should be allowed to breakaway, and the oath sworn in Cracow was valid for all the state, that is for all its inhabitants, and it was not allowed to demand it to be renewed. It is worth taking a closer look at particular problems, beginning with an interpretation of the social contract, the question of opposition to power, and then going to the issue of the nature of the Polish state and the place of Danzig within this system.
3.1. The conflict between King Bathory and Danizg broke up in connection with a double election, of what both sides were fully aware and what was reflected in writings related with the war. The election of the king was associated with the conviction of the contractual nature of his rule, which is indicated by the composition of these texts -like Grundliche Erklemng or Anhang -which included a list of conditions between the king and the city. They present the conflict as preparations for the conclusion of the contract between the monarch and the city, and for this reason the Danzigers requested negotiations be conducted directly with the king. 22 The dispute indicated also a bilateral character of obligations resulting from the contract: the king should cancel gravamina (grievances), and the ordynki (the representatives of all categories of townsmen) -should be obedient to the king. 23 This way of thinking, however, led to an aporia resulting from the order of confirmation of privileges by the monarch and his recognition by his subjects: an unrecognised ruler could not meet demands of the subjects who had not recognised him and they did not want to subject themselves to the monarch who did not meet their expectations, that is -did not fulfil the contract.
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This raises the question about the nature of this controversy. It seems to have stemmed from a different interpretation of the theory of contract. The concept of contract present in the Danzig writings corresponds to the idea of the governmental contract (pactum subjectionis or Herrschaftsvertrag). 25 And although this form is believed to be characteristic of the medieval thought, we should refrain from hasty judgment of the Danzig political thought. To refer to the idea of pactum sociale (Gesellschaftsvertrag) , that is to the social contract proper, was simply inconvenient for the Danzigers. This would mean that the city was recognised as part of the Commonwealth and in consequence -that the oath sworn by the king in Cracow applied also to Prussia and the Danzigers and that the representatives of the city were obliged to come to the Sejm sessions. And this was what the burghers wanted to distance themselves from, 26 taking the position that they were in union with the king only. 27 For this reason it was necessary after his death to re-establish the relationship with his successor on the throne. 28 In the light of the governmental contract the Danzigers could request a re-negotiation of the contract after the death of the monarch. The question whether they could conclude it independently of the Commonwealth remains open. And although it would be logical to except that they had this right, the Danzigers -in the light of Grundliche Erklerung -persisted in the opinion that they had to abide by the joint decision made previously. Only in an exceptionally aggressive anti-Polish song entitled Der polnische Verstand an argument was used that in the face of the fact that the Danzigers supported the emperor, the Poles should accept the breakaway of the city: "Wy hebben vns ergeuen / dem romischen keiser twar, / jw wy uns nicht ergeuen, / dat ist gewißlich war." 29 The royal party did not publish a text which would resemble the Grundliche Erklerung, but in the light of the Danzig edition it is possible to attribute the concept of the social contract proper, that is Gesellschaftsvertrag, to the Bathorians. In this way we should understand the words of King Bathory's envoy Kossobudzki that the Danzigers were swearing the oath not to the king himself, but also to the Crown and the Polish Kingdom: "nicht allein dem Könige zu Polen geschworen, sondern auch der Cronen und dem Königreich Polen." 30 An extremely important role in this concept -aside from the person of the king -was played by a community ("gemeinschafft der Cronen"), and for this reason avoiding the participation in the Sejm was considered reprehensible. Talking about the concept of power represented by the Bathorians, we should mention a surprising vision presented by Kossobudzki, which the Danzigers included in the Grundliche Erklerung. Kossobudzki said openly that the ruler was sent to the Commonwealth by God.
31 For analytical purposes it is possible to distinguish three aspects of God's intervention. Firstly, Bathory had made a decision to be a candidate for the Polish throne under the inspiration of God, and because of his lust for power or a threat by enemies. 32 The second proof of God's favour was the speed and swiftness with which he came to Cracow, since the distance between imperial Vienna and the capital of the Commonwealth was only 50 miles, while between Transylvania and Cracow -as much as 170 miles, 33 beset with obstacles and dangers. 34 And it was God that had made Maximilian to lose his zeal for rivalry. 35 The third proof of God's interference was the situation in the country after Bathory had arrived -there was an immediate harmony between the quarrelling parties and all gathered around the newcomer from Transilvania, "as if driven in by a whip." 36 The nobility gave consent to the military draft, the archbishop recognised him as the king, and the Lithuanian and Prussian estates swore obedience and loyalty. 37 God inspired Bathory's actions whose efficiency was the evidence of God's constant grace. God's Providence operated also within the Polish society, bringing people to concord and unity. Thus, the common election of the king was a sign of God's predestination. Practically, there was no distinction between the power created by the social concord and power given by God, since the concord is a manifestation of God's will. It is worth to notice the consequences of such an attitude: Kossobudzki declares that according to the king the Danzigers could have thought about the election of another king as long as Poland and Lithuania were divided. But from the moment when Bathory was crowned and took the throne, their separation from other estates became an offence against the oath, faith and honour. This emphasis put on the rule of unity gained deeper philosophical foundations in the published speech. Kossobudzki refers to Plato's views (philosophas Plato) and says that the best government combines the highest wisdom, justice and power ("die höchste weißheit, gerechtigkeit, und gewalt zusammen gefüget"). In this Platonic idealistic vision of reality the multitude is contrasted with unity, and the latter leads to peace which brings about prosperity and welfare -and Kossobudzki's argumentation proceeds along those lines.
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Kossobudzki's speech is the fullest example of belief expressed explicite about the divine origin of the royal power. But even here this idea was not expanded upon and it was not said that the ruler becomes the king in the moment of his anointment (although it was not by accident that emphasis was put on the archbishop taking the side of the king). It follows from the speech that Bathory was indicated by God and endowed with His grace even before the election. What seems very interesting in this context is the assessment of their own attitude made by the Danzigers: they thought that "they had the right to think about another ruler," until a consent was reached in the Commonwealth. 40 And then, they added that from the perspective of the law, they could be forgiven. Thus, despite the articulated belief of the divine origin of the king's power, it was possible to maintain that he was vested with this power at the very moment of election. 41 Some trace of the conviction that the act of anointing of the king means that God conferred power could be found in the work of Jan Łasicki. Despite the fact that the Protestant doctrine limited the number of Sacraments to two, the author says that the Danzigers guilt was that they did not want to accept or to kiss the hand of God's anointed ("nicht wollen küssen noch annemen gesalbten Gottes"; "nolle se unctum Dei osculari"). 42 This is the more surprising that Łasicki could not be suspected of ignorance of the doctrine. Łasicki intentionally creates a Christocentric image of Bathory in order to emphasise the guilt of the Danzigers. Similarly, in Bielski's Proteus there is a sentence that the Gigantomachia sparked by the Danzigers is to raise hand against magnos Deos. Summing up this stage of reflections, it should be noted that although the two sides use the idea of contract, they underline its different elements: the Danzigers stress the moment of entering into the contract with the monarch, while the Bathorians -the pact between the members of the community. But as is evident from other comments published by the Danziger printer, this conviction of a contractual character of power was not in contradiction to the conviction of its divine provenance -which has been already pointed out by historians of political culture of the Polish nobility. 44 What is striking, however, is such a small number of statements which would indicate Bathory as God's anointed. Apart from Łasicki, only Kossobudzki said so at the very beginning of his negotiations, and what is more -the Danzigers did not hesitated to publish this statement. It thus seems that the argument referring to the divine provenance of the royal power was not convincing for the expected audience of the published texts, which was evident for Bathory "press office". 45 3.2. Now, let us go to the second question, that is the political system of the Commonwealth and the place of the city within its structures. The Danzigers themselves often described their city as the "jewel" or "bulwark" of the Commonwealth. 46 This definition of the location of the city involved the need to exercise special caution, for its possible difficulties would also hurt the Crown. 47 The city as "vorburg und spitze, zu wasser und Lande" should remain at the side of the emperor both because of its own well-being and well-being of the Commonwealth, since the conflict with the ruler of the Reich could have exacerbated relations with other German states. It is worth to notice that in further negotiations, the royal side "stole" rhetorical means from the townsmen. The king's response, given to the envoys of the city after 26 June 1577 and very mild in tone, repeated the terms used by the Danzigers to describe their city: "an adornment of the state" (ein zier des Reiches) and its "bulwark and protection" (feste vorburgk und beschützung) -indicating that acting against the customs of the ancestors destroyed this state. It was also added that similarly to how difficult it would be to capture Lübeck against the will of the Reich, even more difficult was to capture Danzig against 7 
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the will of the Crown. 48 What is striking is that these words were given quite different meaning that they had had in earlier negotiations. The term "adornment" (zier) was used by the royal side as the synonym of liberties and privileges which the city had been granted by the kings. 49 The Danzigers presented themselves also as a separate republic (particulare Rempublica), which was indicated by the following facts: they had their own councils, estates, treasurers and other officials, they used to have their own German chancellor (besondere Rethe, Stendere, Officianten Schatzmeister und andere […] , vorzeiten auch einen besondern Deutschen Cantzier), they had their separate laws, privileges, liberties and customs (gewonheiten), their own seal and rite of swearing the oath to the Crown (sonderlich Sigel und Eidesleistung an die Löbische Crone). 50 Those liberties and customs created a value which had to be cultivated and handed over to the next generations 51 -the Danzigers were only the intermediate between the ancestors and descendants, and the position of the city they compared to that of Lithuania. 52 Such presentation of the role of Danzig was nothing new in the history of conflicts between the city and the Commonwealth or nothing unexpected. The city's burghers had resorted to those arguments when they protested against the executionist movement in their city and against the incorporation of Prussia into the Crown at the Lublin Sejm. 53 Among many metaphors used to illustrate the position of the city one is especially striking, which termed the Danzigers as the children of Israel, the nation to whom their enemies afflicted terrible torment, but God did not let them fall. 54 It is important, because emphasis put on suffering and persecutions of the nation was related to the articulation in the 1560s of the doctrine of disobedience formulated in the circle of Dutch Calvinists. 55 They share a popular belief, expressed in the chapter 13 of the Epistle of St. Paul to the Romans that there is no power -even the bad, cruel and tyrannical -but from God. 56 Disobedience was allowed only when the ruler's orders were ungodly, but private persons could have resisted the king only when acting under God's inspiration as providential instruments. This brings up the problem of persecution as a sign of martyrdom. Many Calvinist authors regarded martyrdom as a sign of being chosen by God. This has been verified by the observations of Urszula Augustyniak who saw in the community of Lithuanian Calvinist their feeling of pride at sharing the "Evangelical alias Calvinist [faith] hold in contempt": persecution in the worldly life was regarded as a sign of predestination to the eternal life. 57 According to Martin van Gelderen, "the martyrologies showed that Reformer Protestant authors almost sanctified individuals who disobeyed the orders of worldly authorities to denounce their religion." 58 The Dutchmen referred to the motif of the "New children of Israel", creating the image of "patriotic martyrology."
59 . "The conviction of being God's chosen nation was not […] to guarantee good fortune and blessed prosperity." 60 Similar themes could be found in the writing Historia und Beschreibung. The author repeats threats hurled by the king: to hand men and women, and to kill infants in the wombs of their mothers. 61 Since those threats were addressed against Christians, God would punish the enemy of the burghers for his bloodthirstiness, and he would fall by his own pride (Und also müssen erst sterben // Jrer hohmut halben verterben). 62 This was even more clearly expressed in the Warhafftige und Grundliche Newe Zeytung by Berhard Meyer, who portrayed Bathory at the moment of his solemn oath that he would not withdraw until the city was raised to the ground, and that he would not spare even children in the wombs of their mothers. 63 The royal troops operating in Prussia, responsible for -as the author of Historia und Beschreibung painstakingly listed -murdering, plundering and burning, are described as "tyrannical horde" (Tyrannen schar). 64 The city thus was forced to defend Christianity (Dardurch die Statt kommen zufall // mus sie Christum vor jrn Feldherm // Zum Schutz nehmen / und sich wehren). 65 In other words, the city and Christian people were oppressed by tyrants, which forced Danzig to protect defenceless Christians, thus making the city an instrument of God's Provenance.
These arguments were related in the Historia und Beschreibung to other justification of the right to disobedience formulated by jurists from Saxony during the conflict with Charles V. They maintained that if the emperor wanted to impose his jurisdiction on the spiritual realm, he acted as an unjust judge, whose "violence was like that of any private person." Therefore it was justifiable to apply the doctrine formulated in Roman law to repel unjust force with force: vim vi repellere licere 66 . According to Philipp Melanchthon, it was "a natural instinct of self-preservation". 67 Also the author of Historia und Beschreibung maintains that peace is the highest good but when it is impossible to live in peace, God permits to resort to war, and it is He who grants victory to those whose cause is just. 68 According to another argument, natural law demands the protection of women and children. 69 Similar reasoning, only a bit more developed, we find in the Grundliche Erklerung in its fragment commenting upon the events of 24 September 1576: faced with the extreme vileness and endangering of the citizens, it is in accordance with the natural, inherent right of all nations, the Danzigers have the right to resist violence and repay with the same coin (mit gleicher müntze wol einzubringen gelegenheit gehabt). 70 Despite this -as the Danzigers inform the readers -in order to prevent far-reaching consequences and prove their own innocence, they have no intention to resort to such drastic means. 71 We can assume, however, that these arguments were formulated in the Reich in the 1530s, and in the Netherlands in the 1560s. There was nothing unusual in the knowledge of the Danzigers about these polemics; but what I find more interesting is the fact that this argumentation was used as a commentary to writings presented to the broader audience. Yet, the most intriguing is the nature of the reasoning: the Danzigers assume that it is obvious for the audience that they can appeal to this right and they think they will rose in their esteem by resigning from their prerogatives.
As it has already been said above, while presenting their image, the Danzigers emphasised that they inherited their liberties from their forefathers and were responsible for passing them to their descendants. Seeing, on the one hand, that the king did not protect sufficiently their rights and privileges, and being aware, on the other hand, that the conflict could have dangerous consequences, the burghers found themselvesaccording to their own words -in a tragic situation: they had to choose between the concern for their wives and children, which required peace, and their duty toward their ancestors and descendants, which required them to protect their freedoms and privileges.
72 It seems to be a main argument when it comes to the disobedience to legitimate power.
An analysis of motifs associated with the right of resistance present in the polemic between Danzig and Bathory leads to apparently contradictory conclusions. First and foremost, the references to the right to resist seem to stem from German and Dutch polemics and they could be regarded as representative for certain interpretations of that right. Yet, although the problem was permanently present in the background of discussions, the references or allusions remain very sparse. This could have several reasons. Firstly, the conflict was too short to have produced theoretical treatises offering the legal and philosophical basis for both sides. An additional reason could have been the often changing course of war. Secondly, there was no audience for such texts, that is an educated republic. This, however, seems unlikely, since some of those texts were addressed to the citizens of the Reich, where such treatises were written and published, and they found their audience. And finally, thirdly, the Danizg council was not interested in "bringing forward heavy artillery" against the king, since it was obvious after Maximilian's death that both sides were condemned to reach an agreement. This explanation seems to be most probable.
3.3.
Finally, let us turn to the image of the Commonwealth which emerges from the polemical texts compiled during the war. In his recently published article, Harald Kleinschmidt analysed two types of systems through the prism of which international relations were perceived. 73 The first system is described as mechanistic one: all its elements are tied together in a fixed, static frame, and relations among states are to same extent self-regulating. 74 The whole system reminds a machine with no space between its parts. The system represents well-ordered and hierarchically assembled units and cannot exist without them. These units are homogenous. This way of thinking about international relations was shared by -according to Kleinschmidt -Grotius, Hobbes or Pufendorf.
The biologistic international system is something more than only the sum of its parts which undergo dynamic changes. This thinking of the society was expressed by Aristotle's words: "In the order of time, the state is later than the family or the individual, but in the order of nature, prior to them; for the whole is prior to the part. As there could be no foot or hand without the body, so there could be no family or man, in the proper words of the sense, without the state." 75 Particular elements of the system are not homogenous, which means that if we regard the European system as the universe, it has as its elements both European states and other organisations and organisms. One of the central problems in the dispute about the right of resistance to authorities which took place at the turn of the 1520s and 1530s in the Reich was a three-stage relationship: the subject -the prince -the emperor. To present the Empire as the mechanistic system meant that it was made up of independent principalities headed by the princes bound by the authority of their office to protect and defend their subjects. Operating with biologistic categories led to a conclusion that any subject was subjected directly to the emperor, thus even the prince of the Empire had no right to resist the Emperor, even if in accordance with the rule: vim vi repellere licet, or -as Martin Luther said -"man muge gewalt mit gewalt steuren."
76 Following this reasoning, still in March 1530
Luther rejected the right of resistance, referring to the First Epistle of St. Peter the Apostle: "Honour all men. Love the brotherhood. Fear God. Honour the king." (2: 17). It is possible to find in the Danzig publications traces of thinking about the state in the categories of mechanistic system. Above all, they presented the Commonwealth as a simple assembly of three elements: the Crown and two duchies: Lithuania and Prussia. 77 The latter were described also as republics. Arguments were often directed towards one purpose: to demonstrate that Prussia was not part of the Crown, thus it polemicised with the provisions of the Union of Lublin. 78 In consequence, a conviction that both the Danzigers and other citizens of Royal Prussia were not subject to the Sejm of the Commonwealth gained ground. 79 The mechanistic system did not differ from the sum of elementsit did not make a quality of its own -and for this reason it could be metaphorically said that it does not exist -but only its elements. In the same way the state "disappears" from the argumentation of the Danzigers, indicating that after the king's death they were not bound to the Commonwealth and they could demand a new contract. 80 Contrary to this conception regarding the state as the assembly of units, the arguments used by the royal party maintained occasionally that the state was the creation of higher order -or of different type -than the elements making it. The state consisted of "two governments" (Regimenten): "The Crown and Lithuania", Prussia, on the other hand, was associated with Poland (mit Polen). 81 The state was termed a Gemeinschaft, that is a community, with acquired some religious traits and was also called "communion der gantzen Cronen." 82 The desire to separate from it was called "perversum iudicum." 83 The Danzigers, however, protested against this understanding of the community, maintaining that the term "gemeinschafft" did not imply the subjection and thus was quite different than "ruling" (für unsere Herren haben).
towns over the order of confirmation of privileges and paying homage. The conflict lasted for two years. 96 Probably, it is possible to prove that the direct subjection to the ruler, as claimed by Danzig, was an attempt to gain a similar position to that of other towns of the Reich (Reichstädte), directly subordinated to the emperor.
All this indicates only that it is not easy to answer unambiguously the question what was the 16 th -century Commonwealth. It certainly was not an anomaly, which has already been proven by Adam Manikowski and Andrzej Wyczański. The above-proposed attempt at interpretation of a public discussion proves, however, that also the contemporary people understood the nature of the 16 th -century state in many different ways. In addition, the skilful selection of arguments and great ease in constructing them is the evidence of high political culture of both polemicising sides. 
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